The purpose of this article is to show that the current incineration techniques of corpses are directly related to the Holocaust itself and its purposes. It is the same technique which, in the inhuman years of Nazi atrocities, was developed to be applied massively against the Jewish people and the other groups, because as a method it served and expressed both politically and ideologically the plan of a "final solution:" the final "dis-solution," the disappearance of the human body even as a residue, because the human body, even as a corpse, still retains identity and value. The findings of this study suggest a different analysis of the Nazis' choice to eliminate the corpses of the Jews, while, at the same time, exploring the original approach offered here helps to understand better the value that the human corpse retains. Many social and religious groups that currently refuse to accept this way of managing human corpses become more understandable in their choice not to accept what nature itself denies but modern technique imposes, namely perfect oblivion, extinction of the corpse. Initially, it is presented in historical and intercultural terms in which ways human societies mainly behave towards the human corpse along with the most prevalent funeral burial customs. Subsequently, the semiology of the human corpse is evaluated in terms of philosophical aesthetics and is included in the corresponding aesthetic categories. Finally, this work airs and analyzes new bioethical issues which arise considering this ever-increasing tendency towards the practice of those responsible for the Holocaust, namely the disappearance of the human corpse.
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In its realization, the Holocaust took on the character of total extermination: extinction of the synagogues, of archives, books, of all the evidence which could substantiate the existence of the targeted Jews. This means that the perpetrators did not find destruction sufficient but beyond this they also intended utter oblivion. Why did they actually decide to extinguish the Jews? Because for them it was the only possible way to achieve a definite, a final solution. In any other case, for instance if they merely changed the use of the synagogues while leaving intact the buildings, they would leave behind a certain piece of evidence for the existence of the Jews and no total extinction would be achieved. This would mean that a revival of the Jews could potentially take place sometime later. Any of us can figure out in which way the empty places of worship and the "lifeless" Jewish archives could pose a threat: they would clearly be living testimonies, evidence of a historical discontinuity, of an unnatural vacuum in the new German society which underwent a process of violent transformation at that time. They would still as well represent the future potentiality to give back to the Jewish faith and Jewish culture their prior place in the German society. The means employed towards the extinction were as regards the buildings the violent deconstruction/ dissolution and as regards the spiritual evidence (archives, books etc.) to set them on fire, which literally amounts to the Holocaust on a material scale. In other words, what could not dematerialize by means of fire was definitively eliminated by deconstruction and dissolution.
An issue, the significance of which has not been so far assessed the way it should, is the fact that exactly the same combination of the two aforementioned forms of destruction of the material (synagogues) and the spiritual elements (books) of the Jewish existence, i.e. on the one hand fire and on the other deconstruction/dissolution, was chosen by the Nazis with regard to the corpses of the Jews. 2 It should certainly be noted that the annihilating cremation and pulverization of human corpses was not an invention and a creation of the Nazis. In the 18 th century we have already the first mechanical cremations of dead bodies. But it was Nazism that for the first and so far the only time in history imposed the mass incineration against certain targeted groups of people on the basis of racist criteria. This means that a technique was selected which was meant to bring upon the corpses of the Jews just the same radically negating effects: absolute disparition, annihilation, oblivion.
We consider that the tactic of the mass burning 3 of the corpses of the Jews was not at all chosen by chance and that it cannot be explained solely according to the argument of saving space and time -or exclusively for hygienic reasons. We take into account that from mid-March until the beginning of April 1943 three gas chambers and correspondingly three crematoria had already begun their operation in Auschwitz (in the camp that after the war was to be considered as the historical symbol of the Holocaust) thus increasing dramatically the "production" of death and the conveyance of corpses. By June of the same year one more unit with a gas chamber and crematorium had been added to Auschwitz. All these units exterminated on a daily basis 4,756 corpses which were speedily made into powder. In the summer of 1944, six complete units comprising gas chambers and crematoria were operating and the daily destruction of corpses exceeded the number of 9,000. The crematoria were not enough and so cremations began to be carried out in holes in the outdoors area of the camp. 4 In general, we refer only to some of the practical reasons that have been stated but we insist on the other hand that there always were ideological reasons behind the Holocaust, as it has been elsewhere mentioned. 5 While on the one hand, the fact that the killing of the victims happened in the form of an offense to their religious faith expressed an insult to the dignity of the victims and at the same time resulted in them being dishonored, on the other hand it constituted an integrated expression of the ideological convictions of the Nazis. As Evangelos Protopapadakis rightly observes, Nazi Germany invented "practical methods" that were allegedly based upon some reason (e.g. the right to opt for euthanasia) but in their implementation they served the ideological orientation of the ruling party (finally, after several manipulations and pretexts, they characterized the Jews as "not justifiably" living creatures). 6 By acting in this way, the whole talk about the methods served in the last instance as an alibi for the centrally planned tactics. The origin of these tactics can be traced back to 1939 when Adolf Hitler was the first to make a public appearance after a case of child euthanasia which later enabled him to subordinate this technique to Nazi ideology and in the end to turn it massively against Jewish people but also against any dissident. 7 This -FOTIOS MAROUDAS  THE HOLOCAUST, THE HUMAN CORPSE AND THE PURSUIT OF UTTER OBLIVION example emphasizes my view regarding the ideological background and the initial stage for the massive generalization of the Holocaust practices. At first there came the elimination of life and then the dematerialization in order to achieve the disappearance of the victims from the country's history. The Holocaust was in fact insulting and dishonoring because the Jews according to their traditional convictions were against the incineration of the dead, which means that this time they would suffer once again a post mortem torture and a humiliation. This selective hatred which was unprecedented in human history and extensively put into practice expressed and served ideologically the Nazi political decision of the total extinction, the aim of which was to achieve utter oblivion and to eliminate any remnant of Jewish origin. For these reasons I dare to claim that only by burning the corpses of the Jews -apart from all their sufferings while still being alive -and not by just killing them at an earlier moment the Nazis did accomplish the plan of the Final Solution and the genocide, because this was exactly the final, the total Holocaust. The only faint shadow in the logic of this project is that Judaism is not solely tied to a racial or genetic origin, it is not restricted to the factor of inheritance, but it has also a broader character. It was Nazi racism that made them focus on the total elimination of the Jewish race. But by interpreting in a narrow sense the doctrine of the Aryan Race they forgot that even if they succeeded in totally exterminating all Jewish people on the whole Earth there would always exist the possibility that someone could be born who by adopting Judaism could become a Jew himself! So the existing fear, generated by the very existence of a corporeal residue in form of a corpse, reveals also in this way the inherent value that a human corpse somehow retains (to the extent that it even constitutes, as in the case of the Holocaust, a "living" menace). Thus this article deals with the technique of incineration which was chosen as an effective means to make the corpses disappear but even more with the current tendency towards the prevalence of the same technique as regards the total burning of human corpses, taking into account that the latter occurs at times by tacitly concealing the real facts and at times by employing embellishing images.
II. Management of the human corpse: Two options throughout history and a third one at present
Death, that is the confirmed, total and definitive stop of the bodily organs from functioning, raises necessarily the problem of dealing with the human corpse. During the long-lasting presence of rational human beings on Earth, single individuals and societies have not only established particular burial places but have also introduced burial customs for the deceased. As far as the human corpse is concerned there are two major options of dealing with it throughout historical ages: burying or burn-ing. 8 Since the 19 th century a new way of dealing with the human residue, aimed at its annihilation, has been implemented -a practice which during the 20 th century has been increasingly adopted. This is the misleadingly called incineration. Thus we shall distinguish between the traditional burning of the dead and the relatively recent method which is to be characterized as mechanical cremation.
i. Burial of the dead
Burial is the option of dealing with the human corpse which has prevailed throughout history. Through burial the corpse is left to physical decomposition which is characterized by the fact that it takes the corpse several months to decay and become a constant residue. The buried body takes a course of partial decomposition which stands in a proportional relation to the time that was necessary for the attainment of its complete shape: just as it took it a long time to remain in the body of the pregnant mother and then to be raised so it takes many months to decay. Dissolution does not come at once. There is an essential difference between growth and decomposition of the body: since it has a biological beginning in time as an entity, it does not go back to a state similar to prior "nonexistence" but it leaves a certain residue behind. This means that it takes a long time for the flesh to become fully decomposed and in the end there is the skeleton which remains. 9
ii. Traditional cremation of the dead Cremation of the dead is the other option of dealing with the human corpse, although it is less prevalent. This practice corresponded to the convictions of the societies that opted for it either because in some cases it served more effectively 8 We do not mention as a separate case the practice of the Zoroastrian Parsis who in some remote places of India even nowadays leave the corpses exposed to external factors on the so-called Dakhma (towers or columns of silence) to be devoured by the vultures because of the limited number of followers and also because the logic of this practice does not differ from the logic of traditional cremation as the main aim in both cases consists in accelerating the decay of the flesh. We find some very brief and valuable insights about the way these customs of the Parsis came to be considered in the Torah and the Talmud as a negative example of dealing with the dead in the first part of the tetralogy of Rabbi Dr. Kohn which was published in sequels as a reply to Rabbi Dr. Wiener, see Dr. Kohn, "Die Erd-und [ 110 ]
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THE HOLOCAUST, THE HUMAN CORPSE AND THE PURSUIT OF UTTER OBLIVION some extraordinary and practical needs (for instance they buried the dead fighters in order to facilitate the transport of their bones) 10 or because in some places there was a regional abundance of materials suitable for burning. The traditional cremation of the corpses was essentially nothing more than an acceleration of the main stages of the burial process. This means that because of the fire the flesh was able to complete its decomposition process in a shorter period of time. 11 Its soft tissues were burnt and dehydrated and at the end of the process there remained only the ashes and the skeleton. 12 Ashes and bones were kept in urns, 13 or the ashes were dispersed, and the bones were buried separately.
iii. The current method of mechanical incineration
In mechanical incineration 14 the body is put into crematoria where unnaturally high temperatures are reached until in the end only the skeleton remains. It must be stressed and clarified that the terminology used, which actually has been derived from the traditional cremation ceremonies, does not depict the final effect of the process. It is misleading to call incineration a process that does not lead to the production of ashes, inasmuch as the soft tissues of the flesh and the other organs while burning at these unnaturally high temperatures get fully destroyed, 15 and they finally dematerialize. 16 We can talk of incineration in the sense that in the end only residue and ashes are left (with the exception of the bones), as opposed to traditional cremation. But following this description, a question arises: what is the material that the relatives get back after the end of the process while being told that it is the ashes of the deceased? For it is well known that with the use of poetic images the relatives are urged either to disperse this material into the sea or into picturesque landscapes or to bury it into urns.
The dehydrated skeleton that remains after the mechanical cremation, being still soft due to the heat, is put into a grinding bin that works the same way that household mixers do. In this device the skull and the bones are broken; they are smashed and crushed until they become pulverized and then these crumbs of the broken bones, the powder that has emerged, is handed over to the relatives and falsely labeled as ashes. The avoidance of the factual term pulverization in favor of the inaccurate expressions about ashes and cracks in the bones, even in studies which focus on the subject, 17 is disappointing. I consider the term incineration to be misleading because it creates the association and the image of a complete combustion while the combustion is, in fact, incomplete. For the process to be completed more actions need to be undertaken, which are being hidden from the interested persons probably because they are generally seen as particularly vandalizing, disgusting and dishonoring as far as the whole process results in smashing and pulverizing the skull and the other bones of their loved one(s).
iv. Differences and similarities between the three ways of dealing with the corpse
Soft tissues and organs: In the burial they are left to decay gradually. The traditional cremation turns them into ashes. Therefore, in both cases there is a temporary residue left. Mechanical cremation causes them to dematerialize and thus leaves no residue behind.
The skeleton remains complete in all three cases. Traditional burial leaves the skeletal residue and all its genetic data intact. 18 Traditional cremation 17 For instance such is the case in Tim Flohr Sørensen, and Mikkel Bille, "Flames of Transformation: The Role of Fire in Cremation Practices," World Archaeology 40, no. 2 (2008): 253-267. 18 The discovery that genetic information are present in bones and remain unchanged over time should support the reevaluation of classical philosophical considerations regarding death and the human corpse that were originally formulated on the basis of external observations which do not correspond to the level of our present knowledge. It was for instance Epicurus who linked the atoms constituting Flesh with the constitution of the Soul and inferred that if the former is dissolved then the same happens also with the latter while on the other hand he ignores totally the value of the skeletal residue. Epicurus may be excused according to the fact that all bones look the same and void of content to the naked eye but on the other hand it is understandable that he would have composed his philosophical thought differently if he [ 112 ] FILOTHEOS-FOTIOS MAROUDAS THE HOLOCAUST, THE HUMAN CORPSE AND THE PURSUIT OF UTTER OBLIVION also means that the skeleton to a great extent retains its genetic data before finally being buried. However, through the process of contemporary mechanical cremation the skeleton retains its integrity after the burning process but its genetic data suffers a radical deformation before being put into grinding bins where the skull and the other bones completely disintegrate into powder which contains no genetic information at all. This complete dissolution of the corporeal residue is very accurately compared by David Arnold to the management of the urban waste that the modern states prefer; in both cases fire is employed the same way. 19
v. Funeral and burial customs reveal their value
Whichever way is chosen for the management of the corporeal residue, the human corpse seems to have an inherent value and by this it is also possible to explain that it never has been treated as a piece of flesh which has meanwhile become indifferent, but on the contrary it serves as a point of departure for unfolding certain customary behaviors towards it, the so-called funeral and burial customs. It is important to point out that burial customs have existed since the dawn of the humans' presence on Earth 20 and of course they have been preserved until today. This begins with certain primeval habits, such as closing the eyes of the dead so that they do not remain open, 21 washing the corpse, 22 waiting for a certain period of time until the burial can take place, placing the dead into a tomb with a symbolic orientation, 23 and progresses to the more complex ceremonies and rituals as regards the inhumation of the corpse and its residue 24 which also even include distinctive marks of the of- fice, the social class, the sex of the deceased etc. 25 These customs have multiple recipients: they are addressed not only to the surviving relatives, in the form of a consolation or a reminiscence, but also to the soul of the deceased itself or to the new spiritual environment, and to the world which is supposed to be the next stage in the course of his/her life. 26 The particular behavior towards the human corpse is certainly inferred not only from the honors paid, but also from the cases where a negative or revengeful treatment prevailed, if for instance the corpse belonged to a person who had done damage or who had been confronted with a hostile attitude on the part of the community. 27 But apart from philosophical, theological, psychological, or socially focused considerations which can be expressed on this issue there is one thing that can be noticed throughout positive and negative behaviors, namely that the dead body has value and that this value cannot be separated from it. 28 It is even the case that the violation of the space pertaining to the dead body in all times is considered as a sacrilegious and punishable act, while the removal of objects from the dead since the ancient times constitutes the crime of grave robbery.
III. Aesthetic semiology of the human corpse
The assessment of an object in the terms of philosophical aesthetics consists usually in determining its aesthetic value and necessarily in subsuming it into the relevant aesthetic categories with the aim of its assessment. 29 The search for information on an aesthetic approach of the cremation or the burial of the corpses returns usually a superficial aesthetic description of the crematories, of the ways the residue is buried or, more frequently, of the preceding ceremony; this happens more easily by avoiding to describe the procedure that is adopted between the cremation and the emergence of the residue. 30 In other words, we obtain information on any other issue beside the 25 Fredrik Fahlander, and Terje Oestigaard, The Materiality of Death Bodies, Burials, Beliefs (Oxford: Archaeopress 2008), 7, 10, and 11. 26 This may refer to God, to Hades or the Underworld; cf. Γεώργιος Αντουράκης, Ταφή, Καύση και Ανάσταση των Νεκρών: Μηνύματα από την Παράδοση και την Τέχνη (Αθήνα, 1981), 5ff. 27 For a brilliant piece of scientific information about the burial process, taken literally out of "anonymously" mixed bones who were buried into a hole, along with a detailed analysis and substantiated inference towards the detection of a revengeful behavior, see S. Mays, et al [ 114 ] FILOTHEOS-FOTIOS MAROUDAS  THE HOLOCAUST, THE HUMAN CORPSE AND THE PURSUIT OF UTTER OBLIVION main point, which are the dead body and its cremation by mechanical means. This accordingly renders impossible the proper aesthetic assessment of the procedure.
The aesthetic value of the human corpse is assessed by evaluating the elements provided by the corpse itself. A corpse is distinguished by the gradual change of its qualitative traits and causes emotional feelings or impulses of thought that either come from the external appearance of the deteriorations occurring in it or from the internal impact of these elements on the psyche of all the people having in some way to do with it or finally by the corporeal residue itself regarding the special elements of its identity.
i. Aesthetic categories
The death of the body itself with the subsequent deteriorations in its form and its composition along with the contrast to the image that was formerly shaped by its living presence, involves as far as aesthetic experience is concerned not only the dimensions of ugliness and tragedy, but also that of the sublime.
From the standpoint of Aesthetics, the human corpse is evaluated as ugly. The notion of the ugliness focuses mainly on its external features and on the reactions that it inspires. The color changes from rosy to ecru white, the facial features lose their contours (the face and especially the nose immediately become disfigured, with the mouth and the eyes shut 31 ), the limbs become frozen and stiff, an unpleasant odor spreads out, several fermentations and changes follow due either to internal parasitic microorganisms that were hosted in the living body and after the moment of the death cause its erosion or to external factors that now cause its decay. All these constitute a gradual course comprising consecutive phases which result in the elimination of the prior form and of the physical elements and finally lead to the ultimate negation, the dissolution of the body. The spontaneous reactions of many persons, such as aversion, fear or refusal to touch the dead body manifest the element of its ugliness. 32 This sense of ugliness is even considered to be somehow contagious, for in some traditions the corpse is even seen as impure to the extent that whomever comes in contact with it becomes similarly impure des Leichnams durch Krematoriumsbau und Feuerbestattung vom späten 19. Jahrhundert bis zur Gegenwart," EthnoScripts 19, no. 1 (2017): 81-98. for a certain period of time, 33 as regards the ritual sense of impurity. 34 The human corpse also involves elements of the tragic, i.e. of an aesthetic category that arises out of no other creature than the humans themselves 35 and in this case expresses the internal affect and the mixed feelings that are caused in the spectator by the absence of life and get intensified by the view of the human corpse. The living memory of the acting person is absolutely opposed to the inert body, which lies lifeless, inactive, unable to defend its integrity and its dignity, completely and involuntarily abandoned to be managed by other people's hands or by natural forces. 36 All these traits are incompatible with the previous situation during its life, and therefore the view not only of the corpse but also of all these new and contradictory situations concerning it create inside the soul sadness, sorrow, screams and cries but also ironic comments and, in some cases, scorn. The body itself was the substrate of a set of various interactions: it had contributed to the creation of life, it had given birth, it had been a source of consolation, protection, love, inspiration or fear, its presence could even pose a threat but now it has been stripped of all these special characteristics. It resembles a hero of a tragedy who after a hard and long itinerary of personal achievements now suffers consecutive blows, debasements by disproportionately more powerful forces or collusions until at the end he/she yields and unexpectedly gets defeated by them. The view of this utter contradiction between the past that belonged to life and the present that belongs to non-being deepens the sense of the tragic in the spectator in two ways: on the one hand it activates inside him/ her an association of memories and sentiments like the ones we have already described, on the other hand, it makes him/her bear in mind, even in an unconscious and associative way, the moment he/she will enter the same condition of a corpse.
In the human corpse, parallel to the dimensions of ugliness and tragedy, is also the element of the sublime. This is perhaps the most important aspect of its aesthetic value which unfortunately, as the relevant literature shows, 33 The flesh is in general considered even more impure than the bones, cf. Terje Oestigaard, "Death and Ambivalent Materiality -Human Flesh as Culture and Cosmology," in Combining the Past and the Present: Archaeological Perspectives on Society, eds. T. Oestigaard, et al., [23] [24] [25] [26] [27] [28] [29] [30] (BAR International Series 1210) (Oxford: Archaeopress, 2004), 23ff. 34 Cf. Numbers, 19.11ff . 35 Παπανούτσος, 288. 36 In the ancient Egyptian culture the technique of mummification of the corpses for the Pharaohs and the high rank officials had been developed as a way to escape from this tragic situation, along with the use of several objects that were supposed to inhibit the tragic process of putrefaction. Cf. Martin Fitzenreiter, Tod und Tabu -Der Tote und die Leiche im kulturellen Kontext Altägyptens und Europas (Berlin: IBAES I, 1998), http://www2.rz.hu-berlin.de/nilus/ net-publications/ibaes1/Fitzenreiter/text1.pdf.
[ 116 ] FILOTHEOS-FOTIOS MAROUDAS  THE HOLOCAUST, THE HUMAN CORPSE AND THE PURSUIT OF UTTER OBLIVION is commonly neglected or dissociated from it. One of the main features of the aesthetically sublime is that it transcends time. Whatever seems to go beyond certain limits and continues to exist without being subject to the bonds of a visible and definitive end or annihilation, whatever tends to persist and in some way to break the limit of an estimated period of time, involves a sublime symbolism, because the notion of the end, of the limit and of decay are interwoven with the circle of the natural order of things. 37 In the case of the corpse the skeletal residue remains eternally unchangeable: it obtained its existence from generative parts that do not exist anymore (from the fluid egg cell and the sperm -from elements that were produced by the same organism in thousands and millions but most of them were lost anonymously and without a trace) and it keeps existing after having completed the course of its life. There will always be something that belongs to someone and can be concretely identified only with reference to him/her. Its bearer existed undoubtedly for some time but something of him/her will always exist and thus it will always transcend the limits of his/her living existence. This is the essence of the sublime, timeless aesthetic value. This importance of the human residue has been surrounded by such a great value and has exerted such a deeply existential influence upon humans that already since the dawn of every artistic expression and of every thought that has come down to us the bones were considered as worthy of respect and involving life. An example that remains vivid throughout the ages, is the well-known and commonly accepted belief of billions of Jews, Christians, and Muslims, which is depicted in their Holy Books in a very nice symbolic manner, that human bones contain life and some day they are destined to sprout again. This belief which sums up, expresses and conforms wholly with the sublime aesthetic value of the skeletal residue with this beautiful symbolic illustration of new shoots out of "dead" branches, is also confirmed by the relatively recent scientific discovery of DΝΑ. 38 Dead bones as well as dead flesh that have been well-preserved retain eternal and immutable traits pertaining to the identity of the dead. 39 It is even scientifically possible by means of well-developed laboratory techniques to make them "sprout" again and to extract new life from them in some regard. In order to illustrate this thought it would be enough to say that the identi- fication of all the corpses that were pulverized in the crematories during the Holocaust could be in theory achievable, it would thus be possible to give them back to their surviving relatives but also to obtain "confessions" from them about the conditions of their life and their martyrdom.
ii. Aesthetic assessment of the methods of inhumation, cremation and pulverization
Inhumation and traditional cremation are both compatible with the assumptions and the principles of aesthetics: for whether they leave the body to decay naturally in the earth or they expose it to fire, also a natural process, the enduring result of the presence of the skeletal residue and of all the data that are contained in it and that actually constitute its identity, is that they all remain as they had been determined by nature. If we approach the problem more cautiously, we notice that fire shortens the time needed for the decomposition and consequently it does not give those involved in the process the necessary time to shape completely the impressions that otherwise would have been unavoidable. It deprives the temporarily emerging notions of the ugly and the tragic of their duration and so finally it denies the spectator the valuable benefits of an empathetic 40 experience which is a pivotal element of the psychic life. The contemporary mechanical incineration (or any other technique that leads to similar results, such as the environmentally more "friendly" method of defrosting and then composting of corpses) while aesthetically succeeding in the removal of the temporary ugly or tragic elements of the dead, permanently strips the corpse of its more important and constant aesthetic value: 41 the sublime character of its eternal skeletal residue, the individualized information about its identity that is, as has been proven, hidden within. It also removes from the corpse all those things that have an instructional value for humans and for science. Of course, one could argue that for the dead themselves this instruction has no sense at all, and, even if the surviving persons obtain some lessons, this does not benefit the person who had opted for the mechanical cremation. However, the clear reply to this way of thinking consists first of all in accepting that the dead themselves certainly won't sense any of these changes. Human beings are not born as ready genetic packages that just unfold the information engraved in them during their lives; they also become what they are by the acquired characteristics of [ 118 ] FILOTHEOS -FOTIOS MAROUDAS  THE HOLOCAUST, THE HUMAN CORPSE AND THE PURSUIT OF UTTER OBLIVION their nurture or by their own deeds thanks to their education. 42 Therefore the humans' attitude towards the final annihilation and the decisions they make about the management of their residue do have an impact upon their attitude in life and influence both their own lives and the societies they live in. One can easily imagine that the official legislation and the general social tolerance take on completely different forms if society cares for its dead members the same way it treats the rest of its waste or if the inherent value of the dead is duly recognized. Relatives and friends do not just see and know all that goes on during the process of mechanical incineration. Guided by a limited sense of reality and moving within a hedonistic view of life without really understanding their own experience, they stick to a fictional frame and form the meaningless illusion that this procedure can avoid worm infestation of the corpse, while it is their own intervention that causes a suffering even worse than that. 43 Apart from this, for the first time in history we have "urns" void of content, without any data being provided by the dust stored in them, because after the cremation by unnaturally high temperatures and after the pulverization of the smashed bones, the existing genetic code has actually been completely extinguished. Any genetic information is annihilated and this means that in the end the use of the genetic code itself as a transmitter of information about individual identity dies with the body. In the case of mechanical cremation, we perform placebo-rituals for the relatives and funerals for a vague residue that does not correspond to the person to whom it supposedly belongs. Regarding its genetic information, the residue has the same value as carbon dust or desert sand.
IV. Bioethical issues about the annihilation of the human corpse
The considerations and dilemmas that arise after our presentation of the annihilation of the genetic material and the identity of the skeletal residue, are connected with issues that go far beyond the narrow limits of a simple personal decision about being buried or cremated after death. They reach in fact the sphere of the bioethical approach to the subject because we can now talk not only of the grey zones of life but also of the "grey zones of death." 44 The first question is if it can be accepted within society that the financial concerns about the costs of funeral ceremonies may inevitably lead to the [ 119 ] CONATUS • JOURNAL OF PHILOSOPHY VOLUME 4, ISSUE 2 • 2019 physical annihilation of the dead by the interventional destruction of all genetic data pertaining to his/her corporeal residue. Then, in case the interested person is not clearly informed about the procedure of mechanical cremation and the subsequent genetic disappearance of all personal data due to crushing and pulverizing, the next question to be asked is to what extent relatives and friends have the obligation to fulfill the will of the deceased. It would certainly be possible, in keeping with the bioethical principle of autonomy, to argue in favor of the personal right of the individual to decide about the fate of his/her corporeal residue. However, if no clear information is being provided about the stages of the adopted procedure, the basic question concerning the persons who are rightfully eligible to decide about the genetic annihilation of the corporeal residue of someone (a question that already goes one step beyond the penultimate one concerning the human existence, i.e. who has the right to decide about the premature death of someone through euthanasia) becomes even more complicated than the already mentioned bioethical triptych "what people want, what doctors do and what the law permits." 45 Since individuals do not receive the opportunity to make informed decisions the first biomedical principle, namely the principle and the right to autonomy, is immediately violated. 46 Especially in the case of pulverization and the total destruction of genetic residue we have beside this a violation of the third bioethical principle of non-maleficence, or avoidance of harm/damages. 47 The third question results from the following observation: if we assume that the objective genetic value of the dead human body is not accepted and respected, namely, if we handle the dead bodies as objects without any real value, then it is rather possible that new discussions will start about the remaining value of the living but brain dead bodies or the bodies with loss of self-consciousness (Alzheimer's disease). What I mean is, if society stops to respect the objective genetic value of the corpses of their dead ones,
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V. Conclusions
The Holocaust, which was chosen by the Nazis as the final and ideal solution in order to fully express their hatred and their will towards extinction, could not be regarded as completely implemented by those who thought up and perpetrated it without the imposition of utter oblivion, the disappearance of any element of identity and identification of its targeted victim groups. As an ideal means to be implemented in the last stage of the final solution, the perpetrators chose the posthumous, mechanically mediated and unnatural annihilation of the corporeal dimension and presence of those murdered. This historic example and its consequences must be taken into consideration by every human being because the essence of the management of the remnants of his/her presence on Earth is something that exceeds by far the duration of a funeral closing ceremony.
To the existing individual and bioethical rights one more is now added: the right to be protected from the imposed genetic oblivion and annihilation.
What has been stated in the present article makes the dictum of the great Arthur Caplan seem eerily prophetic: the "whole discipline of biomedical ethics rises from the ashes of the Holocaust." 49 Our responsibility is to ensure that the powder resulting from the Holocaust serves as the foundation for protecting the dignity of the human body, in life and in death.
